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J. translation of Brother Khurram Murad’s popular book, that 
has attained dassic status. It has been in print for the last 37 years, 
ever since its publication. Tahrik-i-Islami main Karkunu ke Bahmi 
Ta'aluqat (Inter-personal Relationships among the Workers of the 
Islamic Movement) was first serialised by Mawlana Mawdudi in his 
prestigious journal Tarjuman al-Qur'an. It was published as a book 
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TN A WORLD TORN by rivalries and conflicts , polluted by 
1 discrimination and dehumanization and tormented by terror 
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-r -Personal Relations is a book that 
digested” to become a part of one’s 
, V ery identity. Whoever could imbibe 
become a better Muslim and a better 
:ipe for making a better society and a 
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this truth in its characteristically beautiful style: And remember with 
gratitude Allah’s favour unto you; for you were enemies and He joined 
your hearts in love, so that by His grace you became brethren; and you 
were on the brink of the pit of fire, and He saved you from it(Al- 
,blish lmr “ 3:103 > The Messengers of Allah also exhorted their followers- 
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student days when m the lslar 

group of youth dreaming of a 

w develop an elaborate trarr 

/-rdipacnies It was in the y 

in our group, was requested to develop course material f 
► * ;j relationships in an Islamic Movement. We tried 
F ourselves of all available sources, particularly the writings of 
Sayyid Abul Ala Mawdudi, Mawlana Amin Ahsan Islam, 
Abul Hasan ‘All Nadvl along with the works of Imam 
Banna Shahid, Br. Said Ramadan and material used in 
This blue-print was developed in 1953-55 and intro 
training programme. It was a tremendous success. B 
was asked to write down the lectures he gave and this 
of our training manual. For wider benefit we thought 
it in book-form and sent the manuscript to Mawlana 
lest the young scholar might have missed some as P e *~ 
somewhere. We were waiting for a response when 
all of us were wonder-struck to see that Mawlana Ma 
decided to print the manuscript in Tarjuman al-Q ur an ' 
magazine - an honour and recognition no one had ever 
is how this book was developed and saw the light of th 
then it has been published dozens of times and now al 
its English translation is appearing almost fifty y ear 
Wr itten. It is the truth of its content that makes the b 
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relations in Islam. Indeed, they should uti is 
strengthening such cordial relations. an( j r esp eCta 

As 1 have explained earlier, our very e ^ ^is tr eati se ^ 
colleague and brother, Khurram Murad, has writ ass0 ciat e ^ 
as to meet this basic requirement for those particu ^ grouodi^ 

the Islamic movement. Notwithstanding his thor 
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of course with a view to avoiding them. 

B. It is also a requisite of mankind’s development of such a society 
that is charged with protecting it from negative forces which 
generates the character traits that they should also be identified 
and prevented so as to strengthen its foundation. 
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U ' . this book cannot be gained by them overnight. I nstea . 

^[should fit* 1 t * ie ov era ll scheme of building excellent conduct 

d then seek to develop these quaht.es step by step. I, is 
irough sustained efforts that this vision of life can be translated 
into reality. 

It is reported that it took ‘Abdullah Ibn ‘Umar almost eight years 
to study Surah al-Baqarah, the second Surah of the Qur’an. On being 
asked to clarify this, he explained that he tried to develop, one by 
one, all the qualities mentioned in the Surah. It goes without saying 
that a gradual, unending effort is essential for character building. 
Study alone cannot guarantee a result. Instead results are mainly 
contingent on constant striving, unceasing effort and uninterrupted 
self-evaluation. It is also worth-noting that one passes through many 
stages in the struggle towards self-development. The secret of success, 
however, consists in one’s resolve, perseverance and confidence, first 
and foremost in God, and then in one’s own self, under His Grace. 
One must be prepared to bear with failures and lapses. They are part 
of the game. They must not deter us, instead they should prompt 
us to further effort and struggle. Problems of all sorts will crop up. 
However, one should act with perseverance. Everyday experience 
shows that such trials are inevitable, and as such should never 
emoralize one. It is constant and increasing struggle that ensures 
ultimate success. Allah is so kind that He has promised reward even 

M bah (repentance) and a new effort. It is one’s effort that counts 
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one is a potential khalifa, ana oecomca auua. - 
accepting this Divine assignment. A Muslim is related to all human 
beings through not only blood relationship arising out of common 
parentage, but also a moral and ideological linkage through dawah 
and common destiny. The Prophet (peace and blessings be upon 
him) has made no distinction between Muslims and non-Muslims 
m matters of human and moral obligations relating to matters of 
fe, honour, property and human rights That 5. I . 
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T HE MUSLIM SOCIETY is organized on the basis of 
1 brotherhood. Brotherhood means love, respect, sincerity 
sympathy and mercy for those who share our belief Th • * 

imperative that we should have nnW ° Thus ’ U ,s 

* categorises the ^ 17 "^ ^ ^ ^^ns. 
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it controls one’s body as much as one’s soul. Together, this result, 

. brincing about a revolution in both personal and public life, A s 2 
'oncept of faith is so wide-ranging, it does not and cannot negl ect 
sudl a n important issue as that of mutual relations among f e |i 01| 
human beings. This is all the more striking, for in Islam one’s whole 
life has a social dimension, except for a very tiny part of private 
existence, the entire length and breadth of one’s life represents a 
network of human relationships: family, community, society and 
humanity. Islam, therefore, instructs believers in developing and 
maintaining social relations, fulfilling what has been described as 
Huquq al-'Ibad (mutual rights and duties in respect of humans) 
Furthermore, it directs that these be studded with justice and equity 
which help construct a particular society, culture and civilisation. 
Islam prescribes a comprehensive code of conduct, enabling everyone 
to perform their obligations. This binds believers together into perfect 
unity and solidarity. Their mutual relations should be like the one 
found among brothers. This is both the prerequisite of faith and part 
of human nature and is endorsed by commonsense and reason. 

Those pledging allegiance to Allah abandon their loyalty to all 
else and are devoted wholly to Allah. If believers did not have cordial 
mutual relations, it would be very odd, for ideological affinity serves 
as the most important unifying bond. This demands that believers 
should close ranks in all stages of their struggle for Allah s cause^ 
Once one devotes oneself to the cause of truth, one stands in need o 
lp, support, sympathy, consolation and comfort from all membe 
the ^munity of believers. If one fails to get this, it represents a 
tis loss, which cannot be compensated for in any other way 
he main objective of faith is to bring about the moral and soci 
LliT ° n 3 UniYersal scale * T he establishment of Islamic soc.eJ 

It° r StFOng frater nal relations among the Muslim comma"» 

prow 01 ’ ° f C ° UrSe ’ an eas T B° al to reach. For it involves nume ■ 

W -d challenges. Everyone’s contribution is of the a** 
^ Inter-Personal Relations 
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,lid cemented structure). (61:41 


sow ■" 5U,, r‘ 6 "‘ d 7^wrs*e7of Surah al-Saff, where they are 

ZZTLyanun Marsus (a solid cemented structure). (61:4) 
The group should not let any divisive tendency raise its head. 
ie key to success. 


_ UJ tun iviursu: 

The group should not let any divisive tendency raise its head, or 
proper organisation alone is the key to success. 

Allah issued the following directive to those at the helm of 
the fledgling Islamic society of Madinah: “O believers! Persevere in 
patience and constancy; vie in such perseverance. Strengthen each 
other and fear Allah that you may prosper.” ( A1 ‘Imran 3*200) 
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. r Those devoted* 0 ^re the y are 
^'mUarly c *° se relati ° nS p or they ma* ntalI | 

i‘ s,m1 ' Relationship is- F ° d about 

**» frt trc-« should 

^^'^^Seuponbi.) 

— ies>nd 
and an impulse. For believer;, 

their devotion to the cause. 

i hand. One cannot and does 
:’s absence makes the other 
doubtful. The Prophet (peace and blessings be upon him) is on record 
ashaving observed: “You cannot be true believers unless you love one 
another” (Narrated by Abu Hurairah and cited in Muslim) 

One of the prerequisites of faith is that one’s love and enmity 
should only be for Allah’s sake: “One who loves for the sake of Allah 
t someone again for the sake of Allah and gives 
5 for Allah is the one to have accomplished faith.” 

C c > ni ‘y IS the pre ‘ S acc ° m plishm en t Like “ eSSential for a 

Z7 t \7 or8ani “<i 

l# % s si ? Phet as ked us . < D reporte d on Abu Dh 3miC S ° Cial 

^Wual r=i . d Mad.’ Lj 0 
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wC00pe lvement exhibl 
lsla,n ' Cnl d.othis- thecl 
nsh iponlyf° r 
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continue to reek of m.schtef and cor uptron. For wi, hout 
* tie of fraternity among them, Musi,ms may no , be * 
successfully face the forces inimtcal to Islam,c ideals. The Q Ur - in ° 
•The unbelievers are protectors, one of another: unless y ou d 0 
(protect each other) there will be tumult and oppression on earth 
and great mischief.” (al-Anfal 8:73) Their constant striving i n th ’ 
cause of Islamic society and Islamic social change is the very criterion 
of their faith: "Those who believe and adopt exile and fight f ort h e 
faith, in the cause of Allah, as well as those who give them asylum 
and aid-they are (all) in very truth the believers.” (al-Anfal 8:74) 
Allah comforted the Prophet Muhammad (peace and blessings be 
upon him) by saying that, apart from His promise of help, He would 
support him with the Muslim community in his struggle against 
his foes. For Allah infused unity into the believers and this would 
ensure the establishment of an Islamic social order: “He it is that has 
strengthened you (the Prophet) with His aid and with (the company 
of) the believers.” (al-Anfal 8:62) 
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BROTHERHOOD AND FRATERNITY - 
the HALLMARK OF MUSLIM SOCIETY 

Those working for Islamic revival are bound to one another by 
*hu bond of fraternity, mutual help and support, and love and mercy- 
e choice of the term ‘fraternity’ in this context is very apt. F° r 
“,' S “ Embracing term. The workers of the Islamic movement 
be as close to each other as two real brothers are, who are 
o prepared to let any difference affect their relationship- Rat ^’ 
Thev eVer ’ rMdy t0 sacr| f> ce all that they have for one anot 

each otheRTT" 1 '^ engag6d in hel P in 8> supporting and ieaif °^ ni 
take them • ^ S ^ are one mother’s sorrows and happ ine 

-owa on 1 " 0 ** “ nfid -« in mutual affairs. They are dj£ 
° ne an °A« by a strong bond of love, which urges the* 
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;aC e and bkssmg 5 ^ be rewarded amp says; 

, y l„™ is obligatory for thos compan y, maintain socia 

he same holds true for tho h sa ke.” (Muwa tta of 

elations and spend money on othe 

"'"liteworld one should, therefore, try to develop social relations 
OU, of one's concern for faith, as doing so will be profusely rewarded 
in the Hereafter. Even a minor good deed, such as giving a date m 
charity or uttering a good word, wiU bring excellent rewards. We have 
already taken note of the implications of inter-personal relations in 
the context of the Islamic revival. 

On the Day of Judgement all human beings will be panic-stricken 
fr ° m ° ne>S ° Wn parentS > brothers, sisters', 
s n ra„somf 0 ,ldren ' ^ ^ Wlllln g to 

:^x^;:sr re - 0n that day> the 

l *"“ngthe^p 0eS ' inclu< ^' n 8 one s bosom friends "ho^ ^ 
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he clarified: ‘It is love auu 7 ‘ * ™ an which He 

ils most’” (Abu Dawud) On another occasron, while add Kssi 
Z Dharr he asked: “Which is the strongest element of f aith! » £ 
pleaded ignorance, saying that Allah and His Messenger knowb est 
The Prophet then said: “It is love and adversary for the sake of Allah.* 

(Bayhaqi) 

Love for Allah’s sake is the stable support which enables out 
to fulfil one’s obligations of faith. This support never betrays one. 
Faith covers each and every aspect of life until one’s last breath. One 
should try to lead one’s life in accordance with the dictates of faith. 

As a believer has relations only for the sake of Allah, it perfects his 
faith. It goes without saying that friendship plays an important role in 
life. One’s devotion to faith may be measured with reference to one’s 
friendship. Allah therefore directs believers to enter into friendship 
only with those who are devoted wholly to Allah. Another virtue 
emphasised in this context is of perseverance. For it keeps the belie e 
on the right track, safeguarding them against distractions. The Qur ans 
directive on this count is: “And keep your soul content with those^ ^ 
call on their Lord morning and evening, seeking His face, and ^ 
your eyes pass beyond them, seeking the pomp and glitter o 
(al-Kahf 18:28) In the same vein the Prophet (peace and ^ eS ^^O ve 
upon him) has alerted us to the consequence - positive ^ 

- which are likely to arise out of one’s friendship. One Q f 

the utmost care in selecting one’s friends: “One follows ^friend 
one’s friend. You should, therefore, think twice before .^^ip 
someone.” (Ahmad, Tirmidhi, Abu Dawud and Bayhaqi ^ 
stands for love and sincerity. The parable of good an ^ p e rfun ie 
features in a hadith in terms of joining the company ^ ^gaft * s 
dealer. Even if one does not purchase any perfume, 0 con trast» 
freshened by the fragrance Dermeating the dealer s shop- 0 n e 






other for His sake will join company there, even though they 
be at some distance from each other. (Bukhari and Musli m) " 
On the Day of Judgement there will be fire beneath m en ' s 
On their heads there will be columns of fire. One will be surround 
by fire. There will be a single shade for man to take refuge unde! ^ 
the shadow cast by the divine throne. The following seven types'^ 
men and women will enjoy shelter there, as is informed by Allah’s 
Messenger. Among them will be those who loved one another f or 
Allah’s sake and joined company for the same end. According to the 
Prophet, Allah will say on the Day of Judgement: “Where are those 
who loved one another for My glory? I will shelter them today under 
My shade. Today there is no shade other than My shade.” (Narrated 
by Abu Hurairah and cited in Muslim) Such will be blessed with 
exalted rank, as is promised by Allah: “Those who love one another 
for My glory will enjoy light in the Hereafter. Even messengers and 
martyrs will envy them” (Narrated by Mu c adh Ibn Jabal and dted 
by Tirmidhi) 

Strong relationships for Allah’s sake and based on the foundation 
of faith, are of the utmost importance for the Islamic movement. 
Any weakness on this count should be taken seriously as the Q ur 
contains severe warnings against those who sever relations. By the 
Same *°k en > it promises immense reward for those who settle dispute 
and reconcile their difference amicabUy, for the sake of Allah. We wiU 
ely e further into this issue later in this work. At this juncture.'« 

uld bear in mind the Prophet’s saying to the effect that weak® 

* mutual relations poses a threat to faith itself. He compared i" 0 
y°r which can shave the entire din. (Narrated by Abu Dar a a 
P °" ed by AJ?mad and Tirmidhi) jo „s 

are d 6 *^ US reabses that the implications of such mutual r ^ 
overfl! eP Th ° Se sincerel y devoted to faith are bound to ^ 
loss at rt!” 8 We f ° r fellow believers - They are prepared to me 
ex pense of maintaining their mutual relations P 
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S eternity and solidarity. Thts po. ^ ^ remembe r 

the Qur’an and is mention enemies and He 

- r.-* "• '"'TITh? ce ,ou became brethren.” 
joined your hearts in love so that by His gr y 

(Al‘Imran 3:103) 

In Surah al-Anfal (8:63) while addressing the Prophet (peace 
and blessings be upon him) Allah makes the point that even if he 
were to spend all the wealth in the world he could not have united 
all Muslims. This signifies Allah’s power and authority. Not only did 
He bless Muslims with faith, He enabled them to profess this faith, 
which produced, in turn, mutual love among them. 
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«W » ne **. f ° r Zesto seek maximum benefit for oneself. Nor 

£ ^:tnXd to foregoing what is due to one. One freely 

"Zone’s time and money on something which benefits one So 

adghteous Muslin, does not put up with any harm for others. Nor 

does he tolerate any disrespect towards him. Rather, he gives him 

maximum allowance. These connotations of nasihah should adorn 

one’s conduct Accordingly, one prefers for others what one chooses 

foroneself. The Prophet (peace and blessings be upon him) speaks of 

teas a prerequisite of faith. He observes: “By Him in whose hand 

i !m f' 7 d ° eS n0t att3in faith untU one Prefers for others what 
m chooses for oneself” (Bukhari Mud;™) c* 

«Tou should be sincere to vour h 7 nderIlnes the point 
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insists that things should only be done i n our 
the social fabric. However, as one learns to ap"^ -'' "'° uld <1*, 
interests of others, one succeeds in fostering'heahT ^ tas Cj ” 
social relations. ar >d p| e , " 

(j 

Another manifestation of the spirit of sacrifice • 1 

matters. One may be leading a difficult life vet m * * S W fin,r,c »' , 

to the needs of others. Such incidents mark the illustr' ^ 
Prophet (peace and blessings be upon him) and his Compaq'° flkl 
Qur’an states this feature thus: “They give preference to oXls ^ 
themselves, even though poverty may be their own lot.” ui'ha 
59:9) Notwithstanding their meagre resources, the Ansar of Madiiuh 
warmly received the Muhdjirun and gave them all that they hid 
The above-quoted Qur’anic verse relates to the following incident 
involving one of the Ansar , Abu Talhah. It is reported that one day 
a hungry person called on the Prophet (peace and blessings be upon 
him). The latter did not have anything to offer him. The Prophet said: 
“Whoever provides hospitality to this person tonight will be blessed 
with divine mercy.” Abu Talhah took him to his house. However, on 
reaching home his wife told him that they had only limited food 
which would suffice only for the guest. He therefore requested^^ 
to put the children to bed and switch off the lamp. In the da 
the guest would not realise that his host and his wife did ^ 
the food. When he met the Prophet (peace and blessing^ pj ease d 
him) the next morning the latter told him: Allah is ^ 
with your conduct,” and then recounted to him the a 
verse.” (Bukhari and Muslim) .. even in^ 

The above incident illustrates the spirit of sa ^ f 0 llovd n 8 
face of financial problems. It is, in a sense, surpasse provid^ 

incident which happened on a battleground. As w ^ eat d som e ° ne 
to a badly wounded soldier on the battleground, v/ate 

groaning nearby seeking water. He then refused ^ e sit uat ‘° 

saying that it be served first to the next person. 
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wL i . ' . ^ grater importance than justice in social relations. 

) stice serves as the basis of cordial relations, ihsan (doing 
g adds to theii beauty and excellence. Ifjustice keeps out hostility 
in relations, doing good enriches their quality and sweetness.No 
relationship can be established on measuring constantly whether 
one has fulfilled one’s obligations. One should not be very particular 
about one’s own rights, with a view to ensuring that one gets all 
that is one’s due. Rather, one should be ever-ready to do fa\ou 
for others. A strictly business-like relationship may work. 
this would be lacking in mutual love, gratitude, sacrifice, ^ 
and warmth, which are so important in life . Doing good ^ 
excellent conduct, generous dealings , a sympathetic att .j 

manners, forgiveness and making allowances. One shou ^ 

to accept less than one’s due and give others more t an ^.‘‘0 , 
deserve. This point too, is eloquently made in the to oW1 grant 
Allah! Let me maintain ties with him who severs t ese. ^ forg j V e 
him his due that deprives me of what is due to me. 
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Another equally import ^ ^ term (mercy) 

by many other names ^ ^ ^ among Muslims. It 
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are with him are strong against unbelievers (but) compassionate 
amongst each other.” (al-Fath 48:29) Mercy may be explained with 
reference to tender feelings and emotions, as a result of which one 
displays the utmost love, warmth, affection and kindness towards ones 
brethren. One cannot even think of hurting others. Mercy endears one 
to everyone and draws people irresistibly towards the merr.fi,I it 
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,s 'sspecified in the Qur’an It w ■ P u h a mmad s conduct, 

For exam'| mt ^ mentalin his da '^h and 

ZT QUr ' in " N »» ’Sere 

££,*»“h, .. 

: bah t ” ,28 > >» .he 
Mna Wetod raW p eo , J n °' been kin d-hearteH L° Phet (peace and 
. 11 ^ deal g ent , P e ar °und hi m - “i t • ’ w ould not h 

S Vot,| d h 8 y w «h them w ' Part °f the m 1 ha Ve 

, ’>slove2 ebroken a ' v ay y ° u se vere 0r h ^ ° fAJla h 
*" h W he rfell °^"-’ m you ” hars h-he, 


\p| 

Ho 


"tithe, |„ 

love s 


M US | r ° m y °u” (Al -r harsh -hearted 
:ar »ed„e ss a ' ms ' A "itis i„ mra " 3:159) p ^ 
^rks 1 tfUe Mush J ’ Ve ca "not be 3Uh 

’ tkA b e ^/ sk m 1S)Aerefo ^be reconciled 




800 ^ He : 

res of Co is 


°nd Uct 


^ 15 





de P r iveJ eC ° r d a s 

f °»o Wi *° f 8 o odi 


06 , 




'sen 


>6 
>? «4; 


v 'o, 




is 




ar e 


«*; 




Js 


,*? «*'***■ 


ip 


o 


^Oej, , 


So 0 


’Oe 




e P, 


u °f6 






n0t kiJ°Ph et f y^ a J b ^y br ° ne - 


s6 c 

s/) °v 0 

^Oc„ 




D e Sf 


Us -” (Ah Ur y ° 


^e, 


a **ch 


e ts 


to pi>^^ Ti 

e * Se "-■ P Vs 3ft . / "- 07 i( 


*vr ef , "'y-Itis, 

df '<> 
folio, • ^ 

’/3e v “'■ r 

r °^ S/j 


f O d f ° Z (p e*cLy»^: et »'rc if ,;,: no ^b, 


,| / literal that they may do something which may cause unpleasantness 

l! ; m 7r 'I***** t0 tbS ° tber pan Y- * naturally angers 
item and they may legitimately seek revenge for it W„, , * 

/mealing their relationship will heln th owever > the love 

/ ^esobroad in their outlook as to ° VerC ° me their anger. 

time self-restraint and foreiv ^ Wa ^ f hey Wouid rati, 

feature of the Pronh^ ^ iVe °ne another Th * rather 

«*»« ci"if a * to ri!.: a '“ aWe 


and; 




^C e Z /,Urt0r Za'; 


<^o 


a// 


*dhj) f res Pe, 


*in p 0lnts the charaZ f ° Pr ° feS5 a nd 

P ar <^on all men" (Jij'j ^ are the ones 1^1“ ° fp, ’° Us 

inir an 3:]j^ nesJ 






37,0 


res train 


«* 0<Vs ■ 




0 *Af, 


c On 

s Oi 


Q atb e 






e cf nose ‘t'Ao 

4 Ol/r ^>y j 

r 'on,Zf e 3 ti-aZ' eve ^ « fc T Ae ' (peace 

^ beu ef The 

' 6 „ 


Se C^ e * 


Cai *ie] f u 

_ r3fl ' th eref atfait kfuUy 
er - M ern , efore - declares 
s a feature of 
rs on , 


"to m 'Jto a %». 

"to, 

V' and M f J ’ ° ne unabfe . r tob o 0e ^ . ntr °i o ne - s 
>r^"'«,^«P.,Stoo» u , 5 “'toy„ 0 , f . 

eu’Vn ^ 3ng er ’ direct-: a lert ay j >n 

ton, 




1 enjoyj n g 


es s 


Alk h 


' N oth ino; ne fa it h 


S ' n Sth ei 


'gs t, e 5 s atce.- 


,n g is 

fAJ, r 


ei)de r 


m ° re Ple, 


i hi 

u Si]j 


Oj 


,ffer tr. 


e ir 


a;s 


a/fj 


a %er- 




A? t ^e s r J *Pa rt f 

/o ^s fe r a ^e//: 

9 ^e/ a ,, 




? iu, 


’Cental 


'ati. 


0n *A, 


r aint, 


u P,iti 


°n e 


Wad, .j-'*.i» S , 0 , 

, s f r °Ph et , Ptr oft 

.. ... 
afllJ /6 ft A , Unab te t 0 

la % 0,s 


Si V;'s'‘'Cs'\ 

P'ece So ;>h, tZS^^bJy *ith ^ 


****£**> 
^o ne 


c e, 




in; 




‘Po ; 


4 >cr°Hr<-' ! »p 


be upon him) narrated that when the p u 
busings be upon him) asked Allah who Zi Zo^ ^ - 
He replied: “One who pardons notwithstandi T'*' “"** - 
revenge.’ (Bayhaqi) By the same token V u ^ to ^ke 
another’s apology i s warned thus- “One'wh ? J ° refUSCS t0 acce P l 

apology of his offending brother is as a -, ° does not entertain the 
"e gal tax ” bayhaqi) According , 0 the Prophet , ^ Wh ° m ° rts 

u P°n him), such will eniov im P * PeaCe and bIessin 8 s 
who exercise self-restraint thn "T" 56 reward in ‘he Hereafter 
the Day of Judgement Allah ^ C ° Uld haVe reta hated: “On 
t0 select a houri of his cho' ,f.!. Ummon him and authorise him 
WU1 pardon those who f ott (Tlrm ‘ d hi and Abu Dawud) Allah 
and pardon. Do y ou not w h °,. therS: " Let them (believe rs) forgive 
>s Oft-Fo r gi v ing Most Me \ ^ Al ' ah should forgive you? Allah 

t0 -vengefoTa^ ^ ^ 24:22) is P«A 1«« 

Pardons is entitled to Allah’" 8 ^ l ° SOmeone - However, one who 
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DETESTABLE TRAILS ith deta iled guidelines 

Allah and Hi. Messenger have b p ro per lines- Th ose things 

(,maintaining good social re atl °" . relations. By the 

, hich are forbidden help us avotd any dent sweetness . 

same token, positive features 6nd ^^^dy forbtdden for 

The following then, are those acts that are y 

Muslims. 

Usurping Rights 

Everyone is entitled to certain rights. Furthermore, inanimate 
objects also possess rights over which one exercises control in the 
“odd. The same holds true for social relations. It is the dutv of 

•Muslim to ensure that he never usurps anyone’s riofit u . 

"Med to his material possessions or anything else H e h ^ 
T to get what does not lawfully belong to hi x, ^ ld not 
Amd rn discharging any of his obligations totT ^ Sh ° Uld he lag 
e > honour and property as laid d var ds another 

^ PWed ** S harVaK h T e h ^On’s 

marriage and divorce and nth ghts - Regard • “ Q u r an 

«- and * “ h " d,*, “*"* i»h„ it 

^language in emnh he Tg heni - This ° d 

severely against their^" 8 ^ctih^ Qur ’i>n em , P °' nt « 

consequences. Take thefen 1100 ^ thJ ^right ? ° yS Ve fy 









“These are the limits ordained by Allah. So do not transgress them 
If any transgresses the limits ordained by Allah, such persons wrong 
themselves.” (al-Baqarah 2:229) “These are the limits set by Allah. 
Those who obey Allah and His Messenger will be admitted to Gardens 
with rivers flowing beneath to abide therein forever. And that will 
be a supreme achievement. But those who disobey Allah and His 
Messenger and transgress the limits will be admitted to Hellfire, 
to abide therein and they shall have a humiliating punishment.” 
(al-Nisa 4:13-14) 

The Prophet exhorted Muslims: “Allah has prescribed Hellfire 
and forbidden Paradise for him who usurps a fellow Muslim s due 
under an oath.” When the Companions asked whether this applied 
to something of little value, he replied in the affirmative, saying 
that it held good even for a twig taken from an ordinary tree. Once 
addressing his Companions he asked them as to who is poor. When 
they identified a resourceless person as someone poor, he clarified that 
a poor member of the community is one who appears on the Day 
of ludgement with lots of good acts of worship to his credit, yet he 
is guilty also of abusing, slandering, hurting, beating and depriving 
others of their due. His victims will therefore be granted his good 
eeds. As a result, he will be left with nothing. Then the sins of his 

,r tlans ferred to him. Eventually he will be hurled into 

Hellfire. (Muslim) 

socialUf Vmp , er f ative to maintain social relations, both for a peaceful 
Hereafter Th 'p pr ° tect * n & onese lf against divine punishment in the 
made a poim ^ peace and blessings be upon him) therefore 

that one should ^ us ^ ms on this count. He instructed 

death. or giveness from fellow Muslims before one’s 

honounr, g these rights is that every 
Wd *■•*. This * m 8 * n «„ T OUr Should be safe from one's hands 
m entioned as one of the features of a Muslim 
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does he utter hut there is a sentinel by him ready to note it.” (Qaf 
1 50:1%) While giving instructions to Muadh, the Prophet (peace and 

I blessings he upon him) held his tongue by the hand and said: “It is 
' incumbent on you to restrain it.’ When Muadh asked whether one 
1 would he held accountable for one’s utterances, the Pro h 

i\m _ p vpeace 


and blessings be upon him) told him. “Woe unto 


you 0 Mu‘adh! It 
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Speaking Ill 

Verbal abuse of others and talking harshly to them is not 
permissible. Similarly, calling each other names is equally forbidden 
The Qur’an asserts: “Nor call one another by offensive nicknames. 
Ill-seeming is a name connoting wickedness to be used of one after 
he has believed.” (al-Hujurat 49:11) The Prophet (peace and blessings 
be upon him) is on record as saying: “One guilty of speaking ill and 
calling nicknames will not enter Paradise.” (Abu Dawud and Bayhaqi) 
In a similar vein is the following hadith : “On the Day of Judgement 
the worst men in my sight will be those who talk in a vain and 
obscene manner, and who blow their own trumpet and make a false 
claim about their knowledge.” (Tirmidhi) He also made the following 
observation: “A true believer does not reproach. He is also not guilty 
of cursing, uttering obscenity or talking ill of others. (Tirmidhi) 
What is important is that one should not attack others honour. 
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puttie humiliation. The Qur ^ prophet (peace i 

drfame others. (a\-Hn)urat ^ ^ reproa cbes others will not die 

be upon him) warns th ^ m) Abdullah Ibn'Umar, while 

until he commits the same sin. I . ,, 

• • v. vuWmns due to fellow Muslims, instructed that 
pointing out the obligations aue vu it 

one should not target tbem for any sin which would discredit them. 
(Tirmidhi) 

Spying 

Spying on others, with a view to detecting their weak 
another serious social evil, for it offends the victim N nesses > is 

his lapses become common knowledge. This l °° ne Hkesthat 

in the hearts of others. Often spvine r* S a S ° Creates bad feeling 
reliable means. Thus one is £?"*« b * Condu cted 
Others, based on some unrelral a p 00r thr0U gh 

-id suspicion and The Q Ur S ° Plni °n Of 

The v . he We aki 


: and blessings 


Back-biting 

Another mischievous deed is back-biting. One speaks ill 0 
someone who is not there to defend himself. The Qur an uses th 
following powerful simile for this misdeed: “Do not speak ill of ot ^ e 
behind their backs. Would any of you like to eat the flesh of hi 
dead brother? Nay you would detest it.” (al-Hujurat 49:12) Once th 
Prophet (peace and blessings be upon him) explained this offenc 
thus to his Companions: “Back-biting consists in mentioning y oU 
brethren in such terms which he would dislike.” When he was aske 
whether this was still valid if the person concerned possessed that 
particular weakness, the Prophet (peace and blessings be upon him) 
duly clarified that it still constituted back-biting. Otherwise, if y oU 
were to accuse him falsely, it amounts to slander. (Muslim) Hence, 
part of protecting the honour of a fellow Muslim entails not speaking 
ill of him in his absence. 
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fellow Muslims. For one who spies on others Allah will expose his 
weaknesses. Such a person who is exposed by Allah is bound to be 
publicly disgraced, even if he retires from social life.” (Tirmidhi) 

Ridicule 

Another major cause of social discord is ridiculing others, 
especially in being contemptuous of others. One’s superiority complex 
prompts one to belittle others. The Qur’an alerts against this: “0 
believers'. Let not some men among you laugh at others. It may 
be that the latter are better than the former. Nor let some women 
laugh at others. It may be that the latter are better than the former.” 
(al-Hujurat 49:11) The Prophet (peace and blessings be upon him) 
has provided a graphic account of him who mocks others, as he will 
face a penalty in the Hereafter: “Those mocking others will be shown 
a door to Paradise and be asked to enter. As they reach the door, 
will be closed and the same will happen again. This will be done 
» I ^ S ^ at they lose strength and spirit to approach 
: resort to imitating others as a means 
: upon him) 
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suspicion cause tesp onsible for the destruction 

Suspicion is another root about some one without 

of relations. One should not ^ ^ I;;;, mutual love is replaced 

solid basis. As directive on this count is 

I iotas- “0 believers'. Mold suspicion as much as possible. For 
suspicion in some cases is a sin.” fal-Hujurat 49:12) In the same vein, 
is the Prophet’s advice to his Companions: “Avoid suspicion, for it 
is tantamount to falsehood.” (Bukhari and Muslim) The best course 
in this regard is not to doubt the intention of a fellow Muslim For 
nothing can be said witb certainty about anyone’s intention At ^ 

’ on ' ran speeutate. The following points may be bom 
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Once while in retreat ( itikdf) one of his wives called on him 
at night. As he accompanied her in order to see her off, he met two 
Muslims on the way, who abruptly turned away on seeing him with 
a woman. Immediately, the Prophet called them back and introduced 
his wife to them. When they vowed that they could not entertain any 
suspicion about him, the Prophet clarified that Satan follows man 
like the blood circulating in his veins. 

2. If suspicion does cross one’s mind, one should not attach any 
importance to it. For this amounts to a treacherous act towards a 
fellow Muslim. Rather, one should immediately clarify the matter with 
ones Muslim brother, thus putting an end to the suspicion. One’s 
silence might aggravate the situation further and one would be held 
accountable for creating suspicion against another person. 

Slandering 

If one accuses a fellow Muslim of a crime or sin he did not 
commit, this constitutes slandering him, which is the worst form 
tries to and actm 8 treacherously. The same holds true if someone 
“But if amro' Cate h ‘ S ° Wn sins ' The Qur'an maintains: 
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immense blessing accruing from Mlah and Hts Messenger. The Prophet 
(peace and blessings be upon him) said; “Whoever fulfils the needs of 
amember of my community and pleases him indeed pleases me. And 
one doing so pleases Allab, as a result of which be will enter Paradise ” 
(Bayhagl) This observation by the Prophet (peace and blessings b 
upon him) is worth noting, for it details that a Muslim ' 8 6 

embodies love. One who is not kind and affectin ' S 006 W * 10 

and who is not loved by others is not a vim ^ t0Watds Others 
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On observing, \his the Prophet (peace and blessings be upon him) 
remarked: "It is not lawful for a Muslim to harass a fellow Muslim, 
even for fun." (Abu Dawud) Likewise, when someone concealed a 
Companions weapons, the Prophet (peace and blessings be upon 
himl forbade this, saying: “It is forbidden to harass a fellow Muslim, 
even if jokingly. Nor should he be deprived of his belongings.” (Ibn 
l Asakir) 

Cheating 

Muslims are asked not to cheat or defraud their fellow brothers 
and sisters. Nor should they even tell a lie which may land someone 
in trouble. Muslims should trust each other. For there cannot be any 
love or kindness, if the relationship is vitiated by mistrust. Many 
ahadith strongly condemn cheating in any form. The Prophet is on 
record, asserting. The worst form of cheating consists in telling a lie 
to a fellow Muslim whereas he takes it as truth.” (Tirmidhi) 

lealousy 

lea\ous> is such a disgraceful disease that it vitiates close relations, 
of Mii r 3 l ^ reat to one s ^ ait h. lealously stands for disliking any 
wealth beaut!!” Cm8bestowed on someone else, such as knowledge, 
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social Obligations 
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nmMWNG US FROM those acts and deeds 
ikdiscord in mutual relations, Mia an mutua l love 

entified what promotes better relations an ng Muslims 

nd trust. These directives help develop mutual ov ^actions 

so that they become like the fingers of one s ban . - om ^ 
are obligatory while others are recommended as desira e ^ for 
Qur'an and ahadith enumerate these virtues which are essc^ 
good conduct, and they are equally important for enhancing 
love and trust. 
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Defending Honour 

K person's most important asset is his honour and he can 

t0\ciitc artv attarV on V\ic honour Airtnttxr X^nclimC ^CCOrCU^D ' 


on's most important asset is his honour and ne c 
y attack on bis honour and dignity. Muslims are according ) 
asked not to dishonour their fellow Muslims. By the same token, 
they are urged to defend one another’s honour. If a Muslim is being 
criticised or slandered, it is the duty of those present to defend the 
honour of the victim. One should feel as much offended by this 
attach as one would feel if attacked oneself. If one feels assured 
that one’s honour will be defended by fellow Muslims even in one’s 
absence, then one has overflowing love for such others and will take 
6enUm ? friends and P rotectors - The Prophet (peace and 

Ttr ' P T d " 0me ^ PO ' m in ~ ahadith: 

U8W " ma,ns » ” 1 '" 1 stator as his Muslim brother's 
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UKW^ man v obligations to fellow Muslims such as 

K Muslim owes m ^ ?toUems , resolving their worries and 
help in solving fhett na^ ^ noX \ e%a \\y bound to do so. However, 

meeting then nee s ^ %00 d to fellow Muslims. One will be 

one may do so uy vj y , _ r _ _ 

tegaided ot he\d accountable for the same on the Day of ludgement. 

it is not possible to enact any legislation on such issues. It is rather 
the obligation of a Musiim to feed, ciothe or fulfil the needs of 
fellow Muslim by wa,( of offering him financial help or • * 

suppoit.tf one refuses to do so, notwithstanding one’ emot lOnal 

Miah Wt\\ take one to account and ask one h S reS ° Urce fulness, 
bestowed on one, which would have suffice! ^ H ' S b ° u ntles so 
fettow Musivms. Kccotding to the ProphJ A n ^ ^ ^ds 0 f 
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ikitin." (al-Nisa’ 4:85) Whenever a needy person approached 
h uplift (peace and blessings be upon him), the Prophet referred tr 
«to his Companions, telling them that they should recommen 
the person’s case so that they too would get a share of that goo 
tfwrd. Once while speaking to Abu Dharr al-Ghifari, he clarifiei 
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nderstanding- In such situations we should see out 
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J rated the conditions to be met in the task of advising 
one of you is like a mirror to the other. You should 
you note in him” (Tirmidhi) In another hadith 
Every Muslim serves as another Muslims it 


others: wen unc ui /^u 10 * —- 

rectify the wrong you note in him” (Tirmidhi) In another hadi 
the Prophet said: “Every Muslim serves as another Muslims mirro 
He safeguards his rights in his absence as well ” (Abu Dawud) Th 
Mowing norms emerge in light of the above ahddith: 
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norms emerge in ngnt ot the above ahddith: 
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till all on one another.” (Bayhaqt) 

The emphasis on social visits and the promise or immense 
wards are in view of the consideration that love increases with 
I relations. One needs the help and advice of sincere 
ring meetings with one’s friends. If one does so with a 
asing Allah and in remembrance of Him, even ones social 

one’s 


prolonged relations. One needs the help and advice of si 
friends during meetings with ones friends. If one does so v 
mvto pleasing Allah and in remembrance of Him, even ones s 
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{xpressmg Ones Feeling one’s emot ions 

If one loves someone, it is expresseu y 
»g one's feelings has many advantages. It serves as an outlet 

krone’s emotions which keeps one fresh and active. If one is given 
10 suppressing one’s emotions, it has a demoralising effect on ones 
spirits and one’s emotions do not find an outlet. The expression of 
feelings has a positive effect on social relations. As one sympathises 
tone’s brethren, it indicates one’s overflowing love and concern for 
Art, which strengthens mutual relations. For one values a genuine 
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They should better remember the had.th to 

hurls a Muslim is guilty of hurting Allah. feelings in the 

One s tongue is instrumental in expressing sincerity- 

form of greetings and biessings, using wo atte ntion of h' s 

concern and sympathy. The Prophet dre ^ 1 ® tongu e thus: ‘ A s 
Companions to the important role playe . m to account- 
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Men should, therefore, avoid Hellfire as muc a i^ukhari and 
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In view of the above discussion and arguments w ^- s 
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S ptoS^ * 0 ^ '^^reproaching, criticising, 
r^noir^^^ characterised by a drsplay 
or ridiculing °^ eIS 'TV tous ahddith make the above points, 
of the utmost love, urn ^ ^ IS n0 harshness, indifference or 
One should ^ ^ mee ting. About a kind-bearted person, 
carelessness htessings be upon him) said: “1 inform you 

of him for whom Hellhre is forbidden. He is someone kind-hearted, 
mdd natured and lenient in attitude:’ (Ahmad and Tirmidhi) Such a 
- - V ‘” ''h—bdlv *„d smiles. The Pr,,„W„. , 


>rasp the Prophet’s teachings in this regard, ne s hould let 

Companions.“As one entertains love for one s brother, one eone 
h\mknow these feelings.” ( Abu Dawud and Tirmidhi) Once 
passed by wbiie the Prophet (peace and blessings be t 

Cittmn a-^ ^ C __, caifi tbZ 


mdd natured and lenient in attitude. (Ahmad and Tirmi< 
person meets others cheerfully and smiles. The Prophet 
blessings be upon him) instructed Muslims to cultivat 
He stated: “Do not take anv virtue v.„c.t 
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sion an ^ 8 ^ e "- n tedly told his He sU * e4 , “Do not take any virtue lightly. You 1 

lovelor one’s brother, one should let me et a fellow Muslim:’ (Muslim) According to V ^ C ° Uneo Usly 

of charity to meet someone with a stnill f ’ * i$ ^0 an act 
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am know ibese feelings.” (Abu Dawud and Tirmidni) a was 

passed by wbde the Prophet (peace and blessings be upon 1 
silling among bis Companions. One of them said ibat be love 
person for Mlab’s sake. The Propbel (peace and blessings e upon 
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yin effective means of expressing one’s love and sincerity foi 
others and for strengthening social relations is to give gifts. While 
speaking highly of someone is an oral tribute which greatly pleases 
the recipient, material gifts also bring people closer to one another 
exchanging gifts facilitates mutual love and affection, it also removes 
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frustration and sorrow. When a Muslin 
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the beneficiary to express his pleasure 
should indicate his indebtedness. The G 
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»" a Muslim sneezes, the ot^ , ^ ^ * thank him for 

by way of praising . ^ done while inv oking Allah s mercy. 

S*eskk re also includes supplicating for his welfare. So does 
attending someone’s funeral. These are the rights which Muslims 
owe to others. 

If a supplication is made for someone in their presence, it 
convinces them of one’s sincerity and love. It is aimed at seeking 
Allah’s mercy, hence, this supplication is a practical step towards this 
end. As one notes someone mentioning one’s needs to Allah in a wav 
oneself would have done, it has a very good effect on tu 7 

holds true for supplicating forgiveness for oth > • sa me 

for Allah's pleasure and mercy. This is bound to m ^ ^ I 5 ™ 7 ' 08 
"d respect and such a supplication is general mUtUal ] °Ve 

lends purity and piety to the relation u- § ly Warding It 

forgiveness and fulfilment of o - Sh ‘ P ' Apart fr °m seek' ? S ° 
that one’s brother i n f a j t u n S needs °ne should I lng APa h’s 
«Q he racom mended sup p l ic ![ S “ eS ' he Way of truth* ^ SUPP,icat e 

S°tne recon!** 31 ^ an< l heL^f^^ ,S; 


s me ntio ne d , 

>ve i n . iea in 

helping— ^“ha d J° Uth 

Sll - * attain 

su Pphcate f erve . V ° ne sho u i d l d en mit y , PP 1Cat io ns 
a t nd “-osCo? f ° r Purgi get dd of ^ 95 S are . that 

Pf bre.i 1,1 Hie a 1 

et K wh w a n - 

S ° c ial 0kl . ° Ca «ie 6 ( Sas 


us into faith and leave not in our hearts rancour against those 
who have believed. Our Lord! You are indeed, Most Kind, Most 
Merciful.” (al-Hashr 59:10) 

If a supplication is made with pointed reference to someone 
having one in their thoughts, it is likely to have a greater effect. It 
is the obligation that a Muslim owes to a fellow Muslim, whereby 
he supplicates for the other’s forgiveness and for improving mutual 
relations. Such supplication also fosters relations. The Prophet’s 
advice is: “When you visit a sick brother, ask him to supplicate for 
you as well. For his supplication is more likely to be accepted.” When 
‘Umar Ibn al-Khattab was departing for Hajj, the Prophet (peace and 
blessings be upon him) said something to him. According to ‘Umar 
the Prophet’s words were more valuable to him than anything else 
in the world. The Prophet (peace and blessings be upon him) said 
to him: 0 my brother remember me in your prayers.” 

Gracious Responses 

A Muslim should try to reciprocate the love and sincerity of a 
fellow Muslim with more warmth and fervour. For no relationship 
n only be one-sided. The other person should respond in a 
to the 1 manner t0 brother’s kind gestures, as this will indicate 
to creet UCr ^ at ^ ^ estures are well-appreciated. This applies 
should K ^ ’ rec *P rocat ing gifts and saying words of farewell. We 
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problems faced. Generally speaking, some complaints cause discord. 
There may be many reasons for these complaints. We have already 
tried to address most of them. Yet common to all complaints is the 
sense of injury felt by someone. If it involves something serious, it 
soon leads to the severing of ties. In case of minor irritants m 
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■S ,he problem if it remains unresolved. It would be 
:o maintain relations with someone while nursing 
them. Hence, without any delay one should try to 
1 restore cordial relations with the other 
against whom there is a complaint should 
informed about it. Rather, he should be 
' ; matter to his attention. For his 
betray his trust but instead brought the matter out 


restart the conciliation am 
person. Fourth, the person 

not get angry when he is 
grateful to his brother for drawing the 
brother did not \ 

into the open, providing him with an opportunity to resolve it. 

Fifth, on learning that someone has a complaint, one should 
try to rectify it at the earliest possible opportunity. The longer it is 
deferred, the more complicated it becomes. It is always better to nip 
it in the bud. If one has made a mistake, one should sincerely own it 
and express one’s apology. In this way, one is free to defend oneself. 

If the whole problem has arisen out of some misunderstanding, 
this should be allayed. A Muslim’s obligation in this regard may be 
appreciated better in the light of the Prophet Jesus’s saying: “If you 
are offering your gift at the altar and there remember that your 
brother has something against you, leave your gift there in front of 
the alter. First go and be reconciled to your brother, then come and 
offer your gift. (Matthew 5:23-24) The point made above is very 
valuable If one is angry with someone, it is more important to have 
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the following point “People’s deeds are presented before Allah twice 
a week on Mondays and Thursdays and every believing servant of 
Allah is granted deliverance. The only exception is the one who is 
hostile towards a fellow Muslim. It is said: ‘let them give time for 
reconciliation.” (Muslim) 

However, as regards the person who abandons his Mud; u , 
for more than three days the Prophet said- “It i s m ^ rot ^ er 
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SWV* for his actions. Yet he is exhorted tn the Shan ah to forgtve 
e guilty brother while acting with generos.ty and tolerance. One 
Jforego what is one’s due. This point comes out sharply tn the 
following hadith: “Whoever avoids a dispute, even though his claim is 
legitimate! will be granted a palace in the heart of Paradise. Whoever 
improves his morals will be blessed with a palace at a height in 
Paradise.” (Tirmidhi) This forgiveness is the best manifestation of 
one's excellent conduct, and as recompense one will be awarded the 
highest reward in Paradise. 

It is the duty of Muslim society to ensure the cordial relations 
prevail among members of the community, and that remedial steps 
should be taken wherever these are needed, as the social fabric is 
dependent upon this. Needless to add, good relations are the very 
spirit of a happy, peaceful society. The Qur’anic instruction is as 
follows: “The believers are but a single brotherhood. So make peace 
and reconciliation between your brothers.” (al-Hujurat 49:10) Once 
the Prophet (peace and blessings be upon him) asked his Companions 
whether he should instruct them in a deed which carried more reward 
than offering prayers, fasting and giving charity? The Companions 
d. Yes please. The Prophet said: “Making peace between people. 
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it” (al-Anfal 8:63) “Our Lord! Forgive us ana our orernren wno came 
before us into faith and leave not in our hearts rancour against the 
believers. Our Lord! You are indeed Most Kind, Most Merciful.” 
(al-Hasht 59:10) 
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